
Giving-בציבורהותרהטומאה a korban amidst ritual death impurity - Sanhedrin 12b

Sanhedrin 12b discusses the possibility of adding a month to the calendar in order to avoid the
masses being ritual impure (due to contact with a corpse). This raises the possibility that when
the masses are ritual impure, they may be able to offer korbanot in that state anyway. What is
the idea behind this concept? What is it trying to communicate regarding the sanctity of the
Jewish calendar (symbolized by korbanot) and the sanctity of the Jewish people (symbolized by
permissiveness when the collective is implicated)?

Questions? Comments? Email dinanddaf@gmail.com

אופנים:בכמהלהיותיכולבטומאההקרבההיתר
טמא.הציבוררובכאשרא.
טהור.כולוהציבורואפילוטמאים,המקריביםהכהניםרובכאשרב.
אחדבכלטמאים.ההקרבה(עבודתאתעושיםשבהם)הכליםהשרתכליאבל–טהוריםוהכהניםהציבוראםגםג.

בהקרבתולעסוקכאחד,לעזרהלהיכנסיכוליםוהטהוריםוהטמאיםבטומאה,הציבורקרבןאתמקריבים–אלומאופנים
הקרבן.

יב:סנהדרין
בְּצִיבּוּר.הִיאדְּחוּיהָטוּמְאָהיהְוּדָה:לְרַבִּילֵיהּאִיתאַלְמָא,מְעַבְּרִין.אוֹמֵר:יהְוּדָהרַבִּימָר:אָמַר

Having quoted the Tosefta in its entirety, the Gemara now clarifies several of its details. The
Master said above: Rabbi Yehuda says: The court may intercalate the year due to ritual impurity,
in order to delay the Paschal offerings, so that the people can perform them in a state of purity.
Apparently, Rabbi Yehuda holds that the prohibition against performing the Temple service in a
state of ritual impurity is merely overridden in cases involving the public. Although the offerings
may be brought when most of the public is in a state of impurity, this course of action is not
ideally permitted; one must attempt to find another way to perform the offerings in purity.

מִצְחוֹעַלעוֹדוֹאוֹמֵר:יהְוּדָהרַבִּישִׁמְעוֹן.רַבִּידִּבְרֵימְרַצֶּה,–מִצְחוֹעַלשֶׁאֵינוֹוּבֵיןמִצְחוֹעַלשֶׁיּשְֶׁנוֹבֵּיןצִיץ,תַּניְאָ:והְָא
מְרַצֶּה.אֵינוֹ–מִצְחוֹעַלעוֹדוֹאֵיןמְרַצֶּה,–

The Gemara asks: But isn’t it taught in a baraita: The frontplate effects acceptance whether it is
on the forehead of the High Priest or whether it is not on the forehead of the High Priest; this is
the statement of Rabbi Shimon. Rabbi Yehuda says: As long as it is on his forehead it effects
acceptance; if it is no longer on his forehead it does not effect acceptance.

כא:שבתיהושעפני
האחרוניםומגדוליהמיין,עלופרנקפורטברליןלבוב,שלרבה(,1756‑1680)פאלקיהושעיעקבהרב

בשמןלהדליקיכוליןוהיובציבורהותרהטומאהקי"לדהאלמהזההנסטורחכללתמוהישולכאורה
לאהדורידאפי'בציבורהותרהלמ"דמשא"כקצתשפירהכאניחאבציבורדחוייהלמ"דובשלמאטמא

טובא…קשהא"כביומאכדאיתאמהדרינן
At first glance, one might wonder why this miracle was necessary, since we hold that
tumah hutrah b’tzibbur (ritual impurity is permitted in communal offerings). They could
have used impure oil. While this works well according to the opinion that tumah d’chuya



b’tzibbur (ritual impurity is only overridden but not entirely permitted), it is harder to
understand according to the opinion that tumah hutrah b’tzibbur, as in that case, they
wouldn’t even need to go to extra lengths to find pure oil, as stated in the Talmud in
Yoma.

תמידהנסזהשנעשהכדאשכחןעליהםהמקוםחיבתלהםלהודיעאלאנעשהלאהנסדעיקרנראהלכך
שלימהגאולהשנגאלוהעניןבעיקרניסאלהוואיתרחישוהואילהלחםובשתיבעומרפסולנמצאשלא
כמהוגזרוישראלבאלהיחלקלכםשאיןהשורקרןעלכתבולישראלאומריםשהיושונאיהםמיד

הנרותבעניןזהנסג"כלהםנעשהלכךבשונאיהםששלטוגדולנסלהםונעשהשנגאלוועכשיושמדיות
בהםשורהשהשכינהלישראלעדותשהוא

The answer is that the main purpose of the miracle was to demonstrate God’s love for
Israel, as we find similar examples of miracles, such as when the Omer offering and the
two loaves (shtei halechem) never became invalid. Since God performed a miracle for
them in the primary matter of their redemption—that they were saved entirely from their
enemies, who had decreed harsh persecutions upon Israel and commanded them to
write on the horns of oxen that they had no share in the God of Israel—it was fitting that
another miracle should occur with the menorah, as it serves as a testimony to Israel that
the Divine Presence rests among them.

טו.יט,הקורבנותמעשההלכותתורה,משנהרדב"ז,
R. David ben Solomon ibn Abi Zimra (1479-1573)

למניינם(1257)שנתהשישילאלףעשרהשבעבזמןכיו()פרקופרחכפתורבעלכתב
וכתבקורבנות,להקריבלירושליםלבארוצהוהיהמפריש,חננאלרבנושמואחדרבהיה
וכלבטבילה,אפשרהטומאותשארמשוםואיבציבור,היאדחויהמתטומאתמשוםדאי
וקדשהלשעתהקדשהראשונהקדושהרבנו:שכתבההקדמותשתישורשעלבנויזה

ואיךגוייםבידהביתוהלאזהמעשהעלותמהתיבית.שאיןפיעלאףומקריביםלעתיד
הישראלי.אתיניחולאלשםלהיכנסואפילוקורבנותלהקריבאותויניחו

כח:לחשמות
צַחוהְָיהָ֮ אאַהֲרןֹ֒עַל־מֵ֣ ןונְשָָׂ֨ ֹ֜ ןאַהֲר יםאֶת־עֲוֺ֣ רהַקֳּדָשִׁ֗ ישׁוּ֙אֲשֶׁ֤ ייקְַדִּ֙ לבְּנֵ֣ תישְִׂרָאֵ֔ ֹ֖ םלְכׇלֽ־מַתְּנ הקׇדְשֵׁיהֶ֑ ידעַל־מִצְחוֹ֙והְָיָ֤ תָּמִ֔
םלְרָצ֥וֹן הלִפְנֵ֥ילָהֶ֖

It shall be on Aaron’s forehead, that Aaron may take away any sin arising from the holy things
that the Israelites consecrate, from any of their sacred donations; it shall be on his forehead at
all times, to win acceptance for them before God.

ג:גמנחותמשנה
עַלמְרַצֶּהואְֵינוֹהַטָּמֵא,עַלמְרַצֶּהשֶׁהַצִּיץמְרַצֶּה,הַצִּיץאֵיןוהְִקְרִיבוֹ,יצָָאמְרַצֶּה.הַצִּיץוהְִקְרִיבוֹ,הַקּמֶֹץ…נטְִמָא
הַיּוֹצֵא

…If the handful became ritually impure and despite this the priest sacrificed it, the frontplate
worn by the High Priest effects acceptance of the meal offering, and the remainder is eaten by
the priests. If the handful left its designated area and despite this the priest then sacrificed it, the
frontplate does not effect acceptance. The reason is that the frontplate effects acceptance for



offerings sacrificed when ritually impure and does not effect acceptance for offerings that leave
their designated areas.

ט:בבמדבר
לויְעֲַשׂ֧וּ סַחבְניֵ־ישְִׂרָאֵ֛ בְּמוֹעֲדֽוֹ׃אֶת־הַפָּ֖

Let the Israelite people offer the passover sacrifice at its set time:

כח:בבמדבר
ו יצַ֚ לאֶת־בְּנֵ֣ םואְָמַרְתָּ֖ישְִׂרָאֵ֔ יאֲלֵהֶ֑ יאֶת־קׇרְבָּנִ֨ ילַחְמִ֜ יחַלְאִשַּׁ֗ ירֵ֚ יבתִּשְׁמְר֕וּנִיֽחחִֹ֔ ילְהַקְרִ֥ בְּמוֹעֲדֽוֹ׃לִ֖

Command the Israelite people and say to them: Be punctilious in presenting to Me at stated
times the offerings of food due Me, as offerings by fire of pleasing odor to Me.

עז.פסחים
בְּהוּשֶׁנּאֱֶמַרוּפֶסַחלְתָמִידאֶלָּאלָמַדְנוּשֶׁלֹּאלְפִילוֹמַר?תַּלְמוּדמָה—ה׳״מעֲֹדֵיאֶתמשֶֹׁה״ויַדְַבֵּררַבָּנןַ:דְּתָנוּ

בְּטוּמְאָה.ואֲַפִילּוּ״בְּמוֹעֲדוֹ״בְּשַׁבָּת,ואֲַפִילּוּ״בְּמוֹעֲדוֹ״״בְּמוֹעֲדוֹ״,
The Gemara asks: Is that to say that all of them come from, i.e., are derived from, the term
appointed time? From where are these matters derived? The Gemara answers: It is as the
Sages taught based upon the verse: “And Moses declared the appointed times of the Lord to
the children of Israel” (Leviticus 23:44). What is the meaning when the verse states this phrase?
This phrase is necessary because we had learned only that the daily offering and the Paschal
lamb override Shabbat and ritual impurity, as it is stated with regard to them: In its appointed
time, from which it is derived that each of them must be sacrificed in its appointed time and even
on Shabbat, in its appointed time and even in ritual impurity.

בְּמוֹעֲדֵיכֶם״.לַה׳תַּעֲשׂוּ״אֵלֶּהשֶׁנּאֱֶמַר:—מִנּיַיִןצִיבּוּרקׇרְבְּנוֹתשְׁאָר
With regard to the rest of the communal offerings, from where is it derived that they also
override Shabbat and ritual impurity? As it is stated with regard to additional offerings that are
brought on the Festivals: “These you shall sacrifice to the Lord in your appointed times”
(Numbers 29:39).

ישְִׂרָאֵל״,בְּניֵאֶלה׳מעֲֹדֵיאֶתמשֶֹׁה״ויַדְַבֵּרלוֹמַר:תַּלְמוּד—עִמָּםוהְַקָּרֵבהַלֶּחֶםשְׁתֵּיעִמּוֹ,והְַקָּרֵבעוֹמֶרלְרַבּוֹתמִנּיַןִ
לְכוּלָּן.אֶחָדמוֹעֵדקְבָעוֹהַכָּתוּב

The baraita continues: From where is it derived to include the omer and the lambs that are
sacrificed with it, the two loaves sacrificed on Shavuot, and the communal peace-offerings that
are sacrificed with them? The verse states: “And Moses declared the appointed times of the
Lord to the children of Israel” after it lists Shabbat and the Festivals. This indicates that the
verse established one time for all of them. All of these days are considered appointed times,
and their offerings are not deferred.

קָאלָא,—פֶּסַחאֲבָלוכְָלִיל,תָּדִירשֶׁכֵּן—תָּמִידאָמֵינאָהֲוהָתָּמִיד,רַחֲמָנאָכְּתַבדְּאִיצְרִיכִי,לִי?לְמָההָניֵוכְׇל
לַן.מַשְׁמַע



The Gemara asks: Why do I need all these derivations? It should have been sufficient to provide
one derivation and use that as a model for all communal offerings. The Gemara answers: They
are all necessary. As, if the Merciful One had written this halakha only with regard to the daily
offering in the Torah, I would have said: The daily offering is unique in that it is frequent and it is
consumed, as it is entirely consumed as a burnt-offering, and that is why it overrides Shabbat
and ritual impurity; but the Paschal lamb, which does not have either of these characteristics,
does not override Shabbat and ritual impurity. Therefore, it teaches us that the Paschal lamb
also overrides Shabbat and ritual impurity.

לַן.מַשְׁמַעקָאלָא,אֵימָא—כָּרֵתעָנוּשׁדְּאֵיןתָּמִידאֲבָלכָּרֵת,עָנוּשׁשֶׁהוּאפֶּסַחפֶּסַח,רַחֲמָנאָכְּתַבואְִי
And if the Merciful One had written that this halakha applies to the Paschal lamb, I would have
said that the Paschal lamb, for which one is punished with karet if one neglects to sacrifice it,
overrides Shabbat and ritual impurity; but with regard to the daily offering, for which one is not
punished with karet for neglecting to sacrifice it, say that it does not override Shabbat and ritual
impurity. Therefore, it comes to teach us that the daily offering also overrides Shabbat and ritual
impurity.

כָּרֵת.עָנוּשׁשֶׁהוּא—פֶּסַחוכְָלִיל,תָּדִיר—תָּמִידחָמוּר,צַדבָּהֶןישֵׁהוּאהָניֵאָמֵינאָהֲוהָתַּרְתֵּי,הָניֵרַחֲמָנאָכְּתַבואְִי
בְּמוֹעֲדֵיכֶם״.לַה׳תַּעֲשׂוּ״אֵלֶּהרַחֲמָנאָ:כְּתַבלָא,אֵימָא—צִיבּוּרקׇרְבְּנוֹתשְׁאָראֲבָל

And if the Merciful One had written this halakha only with regard to these two offerings, I would
have said that it is only with regard to these offerings that the halakha applies, because they
have a stringent aspect. The daily offering is frequent and entirely consumed on the altar, and
one who neglects to bring the Paschal lamb is punished with karet. But with regard to the rest of
the communal offerings, which do not have these stringencies, say that they do not override
Shabbat and ritual impurity. Therefore, the Merciful One writes: “These you shall sacrifice to the
Lord in your appointed times,” to teach that even these override Shabbat and ritual impurity.

וּשְׁתֵּיעוֹמֶראֲבָללְכַפֵּר.הַבָּאִיןצִיבּוּרקׇרְבְּנוֹתשְׁאָראָמֵינאָהֲוהָבְּמוֹעֲדֵיכֶם״,לַה׳תַּעֲשׂוּ״אֵלֶּהרַחֲמָנאָ:כְּתַבואְִי
לַן.מַשְׁמַעקָאלָא,—ניִנהְוּבְּעָלְמָאלְהַתִּיראֶלָּאלְכַפֵּר,בָּאִיןדְּאֵיןהַלֶּחֶם

And if the Merciful One had written “These you shall sacrifice to the Lord in your appointed
times” and nothing else, I would have said that only the other communal offerings that come to
atone for sins are included, such as sin-offerings and burnt-offerings. Burnt-offerings atone for
the neglect of positive commandments and for the violation of negative commandments that can
be rectified through positive commandments. But the omer and the two loaves, which do not
come to atone for sin but merely come to permit, as the omer permits the consumption of the
new crop of grain and the two loaves permit using the new crop of grain as offerings in the
Temple, do not override Shabbat and ritual impurity. Therefore, it teaches us that even these
override Shabbat and ritual impurity.

אֲבָללְהַתִּיר,דְּבָאִיןדְּאַלִּימִיהַלֶּחֶםוּשְׁתֵּיעוֹמֶראַדְּרַבָּה:אָמֵינאָהֲוהָלְחוֹדַייְהוּ,הַלֶּחֶםוּשְׁתֵּיעוֹמֶררַחֲמָנאָכְּתַבואְִי
לַן.מַשְׁמַעקָאלָא,—הָנךְָ

And if the Merciful One had written: The omer and the two loaves, by themselves, I would have
said: On the contrary, the omer and the two loaves, which are important because they come to



permit, override Shabbat and ritual impurity, but these other communal offerings do not.
Therefore, it teaches us each of the derivations separately.

לְרַצּוֹת.צִיץוּבָעֲיאָבְּצִיבּוּר,הִיאדְּחוּיהָטוּמְאָהעָלְמָאדִּלְכוּלֵּיסַבְרוּהָ
Since the Gemara has discussed communal offerings that are brought even in a state of ritual
impurity, it addresses the basic halakhot relating to this area. The Gemara posits two
assumptions and then compares the opinion of Rabbi Yehoshua to the mishna. It states as a
preface that the Sages originally assumed that everyone agrees that ritual impurity is overridden
in cases involving the public. In other words, the prohibition against sacrificing offerings in a
state of ritual impurity applies to communal offerings, but it is superseded by the obligation to
sacrifice the offering. Therefore, the frontplate of the High Priest is required to appease God for
the sacrifice of the offering in a state of ritual impurity.

שֶׁאֵינוֹוּבֵיןמִצְחוֹעַלשֶׁיּשְֶׁנוֹבֵּיןצִיץ,דְּתַניְאָ:יהְוּדָה,רַבִּיאֶלָּאבְּצִיבּוּרהוּתְּרָהטוּמְאָהדְּאָמַרלֵיהּדְּשָׁמְעַתְּתַּנּאָדְּלֵיכָּא
אֵינוֹ—מִצְחוֹעַלעוֹדֵיהוּאֵיןמְרַצֶּה,—מִצְחוֹעַלעוֹדֵיהוּאוֹמֵר:יהְוּדָהרַבִּישִׁמְעוֹן.רַבִּידִּבְרֵימְרַצֶּה,—מִצְחוֹעַל

מְרַצֶּה.
There is no tanna that you have heard of who said that ritual impurity is entirely permitted in
cases involving the public, i.e., that with regard to the public there is no significance to ritual
impurity in the Temple, except for Rabbi Yehuda. As it was taught in a baraita: The frontplate of
the High Priest, whether it is on his forehead or whether it is not on his forehead, appeases God
and thereby facilitates the acceptance of offerings sacrificed in a state of impurity; this is the
statement of Rabbi Shimon. Rabbi Yehuda says: When it is still on his forehead it appeases
God, but when it is no longer on his forehead it does not appease Him, as indicated in the
verse: “And it shall be on Aaron’s forehead, that Aaron may bear the iniquity of the sacred things
which the children of Israel shall hallow” (Exodus 28:38).

וּמְרַצֶּה.מִצְחוֹעַלשֶׁאֵינוֹיוֹכִיחַ,הַכִּפּוּרִיםבְּיוֹםגָּדוֹלכּהֵֹןשִׁמְעוֹן:רַבִּילוֹאָמַר
Rabbi Shimon said to Rabbi Yehuda: The halakha with regard to the High Priest on Yom Kippur
shall prove it, as the frontplate is not on his forehead, and it nonetheless appeases God if
communal offerings are brought in a state of ritual impurity. The High Priest spends part of Yom
Kippur wearing only the four white garments instead of his usual golden vestments, which
include the frontplate.

בְּצִיבּוּר.הִיאדְּחוּיהָטוּמְאָהסָבַר:שִׁמְעוֹןדְּרַבִּימִכְּלָלבְּצִיבּוּר.הוּתְּרָהשֶׁטּוּמְאָההַכִּפּוּרִיםלְיוֹםהַנּחַלוֹ:אָמַר
Rabbi Yehuda said to him: Set aside Yom Kippur, as ritual impurity is wholly permitted in cases
involving the public. The frontplate is needed only to atone for individual offerings that are
brought in a state of ritual impurity. This proves by inference that Rabbi Shimon holds that ritual
impurity is overridden in cases involving the public, but it is not wholly permitted. Therefore, the
frontplate is needed to appease God for the sacrifice of the offering in a state of ritual impurity.

ד:ט-יהמקדשביאתהל'רמב"ם
וּלְמָחֳרַתלְמָחָריקִָּרֵבהַיּוֹםיקְַרִיבלֹאשֶׁאִםהַטֻּמְאָה.אֶתולְֹאהַשַּׁבָּתאֶתלֹאדּוֹחֶהאֵינוֹזְמַןלוֹקָבוּעַשֶׁאֵיןקָרְבָּןכָּל

הַטֻּמְאוֹתכָּלולְֹאהַטֻּמְאָה.אֶתודְוֹחֶההַשַּׁבָּתאֶתדּוֹחֶהיחִָידקָרְבַּןבֵּיןצִבּוּרקָרְבַּןבֵּיןזְמַןלוֹשֶׁקָּבוּעַקָרְבָּןוכְָלמָחָר.
לְבַדָּהּ:הַמֵּתטֻמְאַתאֶלָּאדּוֹחֶההוּא



[The offering of] any sacrifice that does not have a set time does not supersede [the observance
of] the Sabbath or [the laws of] ritual impurity. [The rationale is that] if it is not sacrificed today, it
will be sacrificed tomorrow or afterwards. [The offering of] any sacrifice that does have a set
time, whether it be a communal offering or an individual offering, supersedes [the observance
of] the Sabbath and [the laws of] ritual impurity. It does not supersede all types of ritual impurity,
however, only those stemming from contact with a human corpse.

הַמֵּת:טֻמְאַתואְֶתהַשַּׁבָּתאֶתדּוֹחִיןכֻּלָּןלְפִיכָךְזְמַנּםָ.קָבוּעַהַצִּבּוּרקָרְבְּנוֹתכָּל
All of the communal sacrifices have a fixed time when they must be offered. Hence [offering
them] supersedes [the observance of] the Sabbath and [the laws of] ritual impurity stemming
from contact with a human corpse.

סו:פסחים
ילֵָיףנמֵָיהָכִישַׁבָּת,לְעִניְןַמִתָּמִידפֶּסַחדְּילֵָיףהֵיכִיכִּיאָמְרִי:לַן?מְנאָטוּמְאָהדְּדָחוּשַׁבָּת,דְּדָחוּוּפֶסַחתָּמִידאַשְׁכְּחַן
טוּמְאָה.לְעִניְןַמִפֶּסַחתָּמִיד

The Gemara raises an additional question incidental to the previous discussion proving that the
Paschal lamb overrides Shabbat: We have found proofs that the daily offering and the Paschal
lamb override Shabbat. From where do we derive that they also override ritual impurity? For we
have a tradition that if the entire community is ritually impure, they nonetheless offer the
communal sacrifices and the Paschal lamb. They say: Just as the law governing the Paschal
lamb is derived from the law governing the daily offering in regard to the overriding of Shabbat,
so too the law concerning the daily offering is derived from the law concerning the Paschal lamb
in regard to ritual impurity; just as the Paschal lamb overrides communal impurity, so does the
daily offering.

צִיבּוּרואְֵיןשֵׁניִ,לְפֶסַחנדְִחֶהאִישׁלָנפֶֶשׁ״.טָמֵאיהְִיהֶכִּיאִישׁ״אִישׁקְרָאדְּאָמַריוֹחָנןָ:רַבִּיאָמַרלַן?מְנאָגּוּפֵיהּוּפֶסַח
בְּטוּמְאָה.עָבְדִיאֶלָּאשֵׁניִ,לְפֶסַחניִדְחִין

The Gemara asks: And with regard to the Paschal lamb itself, from where do we derive that if
most of the nation is ritually impure, the sacrifice is offered anyway? Rabbi Yoḥanan said: For
the verse states: “Speak to the children of Israel, saying: Any man of you or your generations
who shall be impure by reason of a corpse, or on a distant journey, he shall keep the Passover
to the Lord. On the fourteenth day of the second month at evening they shall keep it, and eat it
with matzot and bitter herbs” (Numbers 9:10–11). We can infer from here that a single individual
or a group of individuals are deferred to the second Pesaḥ if they are ritually impure, but the
entire community or the majority thereof is not deferred to the second Pesaḥ; rather, they
observe the first Pesaḥ in a state of ritual impurity.

לא:יטבמדבר
ם המִח֥וּץחֲנ֛וּואְַתֶּ֗ מַּחֲנֶ֖ תלַֽ יםשִׁבְעַ֣ גכּלֹ֩ימִָ֑ פֶשׁהרֵֹ֨ ל נֶ֜ ֹ֣ עַ׀וכְ לנגֵֹ֣ תְחַטְּא֞וּבֶּֽחָלָ֗ יוּבַיּ֣וֹםהַשְּׁלִישִׁי֙בַּיּ֤וֹםתִּֽ םהַשְּׁבִיעִ֔ אַתֶּ֖

וּשְׁבִיכֶםֽ׃
“You shall then stay outside the camp seven days; every one among you or among your
captives who has slain a person or touched a corpse shall purify himself on the third and
seventh days.



לא:כגבמדברהרמב"ןפירוש
ועוגסיחוןמלחמתכיוגו'ימיםשבעתלמחנהמחוץחנוואתםל״א:י״ט()במדברעתהשהזהירםהטומאהבדיןוכן
ותתחטאוימיםשבעתלמחנהמחוץחנוואתםהזהירםהפשטדרךועלבצבורהותרהוטומאהישראלכלהיובה
בדבר:שויםהיוכולםשםאבלהעםאתיטמאושלאכדי


