
Righteous Human Beings are Better than Angels! Sanhedrin 92b-93a, Chullin 91b 
 
This appears in Chullin 91b, Sanhedrin 93a, and other places. It exposes a thread within the 
rabbinic imagination about what makes humans worthy of Torah. In this shiur, we will 
examine the development of rabbinic thought about the similarities and dissimilarities 
between humans and angels revealing a rabbinic take on the meaning of life! We are reposting 
the shiur back from Sanhedrin 92b-93a because of the same trope’s appearance in Chullin 
91b this week. 
 

 
 צא: חולין בבלי

 אין השרת ומלאכי שעה בכל שירה אומרים שישראל השרת ממלאכי יותר הקב"ה לפני ישראל חביבין
 לה ואמרי בחודש אחת פעם לה ואמרי בשבת אחת פעם לה ואמרי ביום אחת פעם אלא שירה אומרים

 בעולם. אחת פעם לה ואמרי ביובל אחת פעם לה ואמרי בשבוע אחת פעם לה ואמרי בשנה אחת פעם
 את מזכירין אין השרת ומלאכי וגו' ה' ישראל שמע שנאמר תיבות שתי אחר השם את מזכירין וישראל

 עד למעלה שירה אומרים מה"ש ואין צבאות ה' קדוש קדוש קדוש כדכתיב תיבות ג' לאחר אלא השם
רָן־יחַַד לח:ז( )איוב שנאמר למטה ישראל שיאמרו ָּרִיעוּ בֹקֶר כּוֹכְבֵי "בְּ נֵי וַי  אֱלקִֹים." כָּל־בְּ

Israel are dearer to the Holy One blessed be, than the ministering angels. For the Jewish people 
may recite a song of praise to God at any time, but ministering angels recite a song of praise 
only one time per day. And some say one time per week. And some say one time per month. 
And some say one time per year. And some say one time in every seven years. And some say 
one time per Jubilee. And some say one time in the entire history of the world. And whereas as 
Israel mention the name of God after two words - as it is said, Shema Yisrael Hashem…’ 
(Devarim 6:4), the ministering angels only mention the name of God after three words - as it is 
written, Holy holy holy, Hashem.’ (Yishayahu. 6:3). Moreover, the ministering angels do not 
begin to sing praises in heaven until Israel have sung below on earth, as it is stated: “When the 
morning stars sang together” (Iyov 38:7), referring to the Jewish people, who are compared to 
stars; and only then does the verse state: “And all the sons of God shouted for joy,” which is a 
reference to the angels. 

 
 

 צב:-צג. סנהדרין בבלי .2
ְּדוֹלִים יוחנן ר' אמר יקִים ג לְאֲכֵי יוֹתֵר צַדִּ רֵת, מִמַּ ָ נֶּאֱמַר: הַשּׁ ֻּבְרִין חָזֵי אֲנָא הָא וְאָמַר ״עָנֵה שֶׁ  אַרְבְּעָה ג
רַיִן גוֹ מַהְלְכִין שְׁ י וְרֵוֵהּ בְּהוֹן אִיתַי לָא וַחֲבָל נורָּא בְּ מֵה רְבִיעָאָה דִּ  אֱלָהִין״. לְבַר דָּ

R. Yohanan said: The righteous are greater than the ministering angels, as it is stated: “He 
answered and said: I see four men unbound, walking in the midst of the fire, and they have no 
hurt; and the appearance of the fourth is like a son of the gods” (Daniel 3:25). 
(Nebuchadnezzar saw three righteous people and an angel in the fire of the furnace and noted 
the presence of the righteous people before noting the presence of the angel.) 
 
 

 ו:י שבת ירושלמי .3
י ם בֶרֶכְיָה רִבִּ י בְשֵׁ א רִבִּ דוֹשׁ עָתִיד כַּהֲנָא. בַּר אַבָּ רוךְ הַקָּ יקִים מְחִיצָתָן לַעֲשׂוֹת הואּ בָּ צַּדִּ לַּ  לִפְנִים שֶׁ

מַלְאֲכֵי מִמְחִיצָתָן לְּ רֵת. שֶׁ ָּׁ רֵת ומַּלְאֲכֵי הַש ָּׁ עַ֖ל לָהֶן. וְאוֹמְרִים אוֹתָן שׁוֹאֲלִין הַש ָּ אֵמַה־פ   הָ :מַה רֹ
  ם � ׁכָ רוךְ וֹש   ר � מָ יּ  וִיבִ בַּר אֹ לְ ר � שָׂבְ  כֵן ם � ָ לֹ  אּ הו  תִיב ענֵָה֣

 רּ  נֶצַ ר ַ֗ וְאָמ    גּ   א ָ֙       ַהְשְרַׁיִ עָ֗הן מ    הְלְכִ֣ן   

 



־אוַֽחֲב֖ל אֽ ָ ל  ִב֖ל א־א ָּֽ בְ     א סָּ     דּ ִים ררִיס תְ    דְמִידִּיוֵיה  הָ
כָ       ואֶלָּא דיֵ  ָא יע רְב ה    

Rebbi Berekhiah in the name of Rebbi Abba bar Cahana: In the future the Holy One, praise to 
Him, will make place for the Just inside the place of the Angels of Service; the Angels of Service 
will ask them and say to them, what did God do? What did the blessed Holy One teach you? 
Rebbi Levi bar Ḥayta said, did God not already do this in this world? That is what is written 
*Daniel.3.25">Dan. 3:25., Nebuchadnezzar started and said, but I am seeing four free men 
walking in the fire and no blemish is on them. Why does the verse say, and no blemish is on 
them? This teaches that they were eunuchs but were healed. It is not written “and the looks of 
the first”, but and the looks of the fourth; they were suppressing the fire before him… 
 
 
 
 

Try to be like angels! 
 

 קיט קרח במדבר, ספרי .3
֗ם שנאמר בכהנים, אלא מכנן אין מכנן כשהוא ישראל חביבים הֲנֵ"וְאַתֶּ ֹּ ָּרֵכ קִ ְשה 'תּ מ   ֵ֣י תְ ָר

  ינא ֵ֔ יהֹ  חּ  ֹיר֖ וּ ג ֵ֔לוּ ֑ם אֹכ תּ  בִ֔לוּ
 ותורה דעת ישמרו כהן שפתי כי שנא' השרת במלאכי אלא מכנן אין מכנן כשהוא כהנים חביבין
 כמלאכי הוא הרי מפיו יוצאה שהתורה בזמן ב:ז(: )מלאכי הוא" צב-אות ה' מלאך כי מפיהו יבקשו
 מלך דוד שכששאל תורה חביבה קונה. את מכרת שאינה וכבהמה כחיה הוא הרי לאו ואם השרת

 קיט:סח( )תהילים חקיך למדני ומטיב אתה טוב שנאמר תורה, אלא שאל לא ישראל
  

Beloved are [the people] Israel for when God gives them a nickname, God names them priests 
as it says "And you shall be called the priests of the Lord" (Isa 61:6). 
Beloved are [the priests] Israel for when God gives them a nickname, God names them none 
other than ministering angels, as it says "For the lips of the priest keep knowledge and they 
seek teaching at his mouth for he is the angel of the Lord" (Mal. 2:7) At the time that Torah 
comes from his mouth he is like an angel, when [it does] not, he is like a beast and an animal 
that knows not its creator Beloved is Torah, for when David the King of Israel asked, he asked 
only Torah Thus it says "You are good and do good, teach me your laws" (Ps 119:68) Your good 
has been ample to all who come into the world, let your good be ample to me and teach me 
your laws.​  

 
 

 א:א ברכות ירושלמי .4
עוֹמֵד זֶה ל שֶׁ לֵּ ַּ ווֹת צָרִיךְ לְהִתְפ רֵין רַגְלָיו. אֶת לְהַשְׁ ן תְּ ִּ  וְחַד כְּמַלְאָכִים אָמַר חַד סִימוֹן וְר׳ לֵוִי ר׳ אֲמוֹרַי

אָמַר מַאן כְּכֹהֲנִים. אָמַר חִי. עַל בְמַעֲלוֹת תַעֲלֶה לאֹ כְּכֹהֲנִים דְּ הָיוּ מִזְבְּ כִין שֶׁ צַד עֵקֶב מְהַלְּ צַד וְגוֹדֶל גוֹּדֶל בְּ  בְּ
אָמַר ומַּאן עֵקֶב. רָה. רֶגֶל וְרַגְלֵיהֶם כְּמַלְאָכִים דְּ רֵיי בַר חֲנִינָא ר׳ ישְָׁ ם אַנדְְּ שֵׁ מואֵּל ר׳ בְּ  סוֹטָר בַּר שְׁ

לְאָכִים ָּא. קָמַייָא מִן חַד אַל קִרְבֵת טַעֲמָא ומַּה קְפִיצִין לָהֵן אֵין הַמַּ י  קַייָמַּ
He who prepares to pray must equalize his feet. Two Amoraim, Rebbi Levi and Rebbi Simon; 
one of them says like angels and one of them says like priests. He who says like priests, (Ex. 
20:23): “You shall not ascend my altar by stairs;” that means that they were walking with 
their heel next to the great toe and great toe next to the heel. He who says like angels 

 



(Ezekiel.1.7">Ez. 1:7)” “Their feet were a straight foot.” Rebbi Ḥanina bar Andrei in the name 
of R. Samuel ben Soṭar: angels have no moving joints. What is the reason? (Daniel.7.16">Dan. 
7:16) “I approached one of those standing,” the fixed ones. 

 
Immediately, each and every one of the angels became an admirer of Moses and passed something to 
him, as it is stated: “You ascended on high, you took a captive, you took gifts on account of man, and 
even among the rebellious also that the Lord God might dwell there” (Psalms 68:19). The meaning of 
the verse is: In reward for the fact that they called you mortal, you are not an angel and the Torah is 
applicable to you, you took gifts from the angels. And even the Angel of Death gave him something, as 
Moses told Aaron how to stop the plague, as it is stated: “And he placed the incense, and he atoned for 
the people” (Numbers 17:12). And the verse says: “And he stood between the dead and the living, and 
the plague was stopped” (Numbers 17:13). If it were not that the Angel of Death told him this remedy, 
would he have known it? 
 

 
Humans are fundamentally different from angels 

 
 יד:כט יוחאי בר שמעון דר' מכילתא .5
 עקיבה ר' לו אמר השרת ממלאכי כאחד כ"ב( ג' )בראשית ממנו כאחד היה האדם הן פפיוס ר' דרש 

 חיים דרך דרכים שני לפניו הקב"ה שנתן מלמד כאחד היה האדם הן מקיים אתה מה פפיוס דייך
 המות: דרך הוא לו ובחר מות ודרך

R. Pappias also expounded: “ ‘Behold the man has become like one of us’ 
(Gen. 3:22) means [he has become] like one of the ministering angels. 
R. Akiba said to him: “Enough, Pappias!” 
He [Pappias] said to him: “Then how do you interpret ‘Behold the man 
has become like one of us’?” 
He [Akiba] answered him: “Not like one of the ministering angels, but 
rather [it means] that God set before him two paths—the path of life and 
the path of death and he chose for himself the path of death.” 
 

 
 ל. יומא בבלי .6

א: רַב אָמַר פָּ מְקוֹמָהּ, צוֹאָה פָּ מַע. קְרִיאַת לִקְרוֹת אָסורּ בִּ נִרְאֵית אִי דָמֵי? הֵיכִי שְׁ יטָא. — דְּ שִׁ לאֹ אִי פְּ  דְּ
נָה לאֹ — נִרְאֵית רֵת! לְמַלְאֲכֵי תּוֹרָה נִיתְּ ָ  הַשּׁ

Apropos the above discussion the Gemara cites that Rav Pappa said: For one with excrement in 
its place, in the anus, it is prohibited to recite Shema until he removes it. What are the 
circumstances? If it is excrement that is visible, it is obvious that he cannot recite Shema, as 
there is excrement on his skin. If it is excrement that is not visible, and it is inside his body, 
how can Rav Pappa rule that he may not recite Shema? The Torah was not given to the 
ministering angels, and one’s body cannot be totally free of excrement.  
 

 כה: ברכות בבלי .7
מַר: ר, הָעֶרְוָה אֶת רוֹאֶה עֲקֵבוֹ אִתְּ יֵי — נוֹגֵעַ מותָּּ ר. אָמַר: וְרָבָא אָסורּ, אָמַר: אַבָּ  לַהּ מַתְנִי זְבִיד רַב מותָּּ

א לְהָא מַעְתָּ רֵיהּ חִינָּנָא רַב הָכִי. שְׁ רַב בְּ בְרֵי — נוֹגֵעַ הָכִי: לַהּ מַתְנִי אִיקָא דְּ יֵי — רוֹאֶה אָסורּ, הַכֹּל דִּ  אַבָּ
ר: אָמַר: רָבָא אָסורּ, אָמַר: נָה לאֹ מותָּּ רֵת. לְמַלְאֲכֵי תּוֹרָה נִתְּ ָ ר. — רוֹאֶה אָסורּ, — נוֹגֵעַ וְהִלְכְתָא הַשּׁ  מותָּּ

 



The Gemara notes, it was stated: If one’s heel sees his nakedness it is permitted. However, 
what is the halakha in a case where his heel touches his nakedness? May one in that 
circumstance recite Shema or not? Abaye said: It is prohibited, and Rava said: It is permitted. 
The Gemara notes: Rav Zevid taught this halakha in that manner. Rav Ḥinnana, son of Rav Ika, 
taught it as follows: In a case where his heel touches his nakedness, everyone agrees that it is 
prohibited. Their dispute is with regard to a case where his heel sees his nakedness. Abaye 
said: It is prohibited, and Rava said: It is permitted; the Torah was not given to the ministering 
angels, and a person, who, as opposed to a ministering angel, has genitals, cannot avoid this. 
And the halakha is that if his heel touches his nakedness it is prohibited, but if it merely sees 
his nakedness, it is permitted. 

 
 

Humans can be better than angels! 
 

 פח:-פט. שבת בבלי .8
י וְאָמַר עַ רַבִּ ן יהְוֹשֻׁ עָה לֵוִי: בֶּ שָׁ עָלָה בְּ ה שֶׁ רוֹם מֹשֶׁ רֵת מַלְאֲכֵי אָמְרוּ לַמָּ ָ דוֹשׁ לִפְנֵי הַשּׁ רוךְּ הַקָּ ל רִבּוֹנוֹ הואּ: בָּ  עוֹלָם, שֶׁ

ילודּ מַה ה לִּ ָ ינֵינוּ? אִשּׁ ל לָהֶן: אָמַר בֵּ א. תּוֹרָה לְקַבֵּ ּ בָּ ה לְפָנָיו: אָמְרו ְּנוזָּה חֶמְדָּ ְּנוזָּה ג ג ע לָךְ שֶׁ שַׁ בְעִים מֵאוֹת תְּ  וְשִׁ
עָה בְרָא קוֹדֶם דּוֹרוֹת וְאַרְבָּ נִּ ה הָעוֹלָם, שֶׁ שׁ אַתָּ נָהּ מְבַקֵּ ר לִיתְּ י אֱנוֹשׁ ״מָה וָדָם? לְבָשָׂ ּ כִּ י אָדָם ובֶּן תִזְכְּרֶנוּ  תִפְקְדֶנוּ״ּ? כִּ

יר מָה אֲדֹנֵינוּ ״ה׳ מְךָ אַדִּ כׇל שִׁ ר הָאָרֶץ בְּ נָה אֲשֶׁ מָיִם״! עַל הוֹדְךָ תְּ ָ  הַשּׁ
And Rabbi Yehoshua ben Levi said: When Moses ascended on High to receive the Torah, the ministering 
angels said before the Holy Blessed One: Sovereign of the Universe, what is one born of a woman doing 
here among us? The Holy Blessed One said to them: He came to receive the Torah. The angels said 
before God: The Torah is a hidden treasure that was concealed by You 974 generations before the 
creation of the world, and You seek to give it to flesh and blood? As it is stated: “The word which He 
commanded to a thousand generations” (Psalms 105:8). Since the Torah, the word of God, was given to 
the twenty-sixth generation after Adam, the first man, the remaining 974 generations must have 
preceded the creation of the world. “what are human beings that You have been mindful of them, 
mortals that You have taken note of them?” (Psalms 8:5). Rather, “God our Lord, how glorious is Your 
name in all the earth that Your majesty is placed above the heavens” (Psalms 8:2). The rightful place of 
God’s majesty, the Torah, is in the heavens. 
 

דוֹשׁ לוֹ אָמַר רוךְּ הַקָּ ה: הואּ בָּ שׁובָּה. לָהֶן הַחְזֵיר לְמֹשֶׁ ל רִבּוֹנוֹ לְפָנָיו: אָמַר תְּ א אֲנִי מִתְיָירֵא עוֹלָם, שֶׁ מָּ רְפונִּי שֶׁ  יִשְׂ
הֶבֶל פִיהֶם. בַּ בְּ א אֱחוֹז לוֹ: אָמַר שֶׁ כִסֵּ שׁובָּה. לָהֶן וַחֲזוֹר כְבוֹדִי בְּ נֶּאֱמַר: תְּ נֵי ״מְאַחֵז שֶׁ א פְּ סֵּ ז כִּ רְשֵׁ  וְאָמַר עֲנָנוֹ״, עָלָיו פַּ

י ד נחַוםּ: רַבִּ ירַשׂ מְלַמֵּ פֵּ י שֶׁ דַּ יו שַׁ ִּ כִינָתוֹ מִז ל רִבּוֹנוֹ לְפָנָיו: אָמַר עָלָיו. וַעֲנָנוֹ שְׁ ה תּוֹרָה עוֹלָם, שֶׁ אַתָּ  מָה לִי נוֹתֵן שֶׁ
הּ? כְּתִיב ר אֱלהֶֹיךָ ה׳ ״אָנֹכִי בָּ ם? לְמִצְרַיִם לָהֶן: אָמַר מִצְרַיִם״. מֵאֶרֶץ הוֹצֵאתִיךָ אֲשֶׁ ם? לְפַרְעֹה ירְַדְתֶּ דְתֶּ עְבַּ תַּ  הִשְׁ
ה תּוֹרָה הֵא לָמָּ הּ? כְּתִיב מָה שׁובּ: לָכֶם! תְּ ין אֲחֵרִים״. אֱלהִֹים לְךָ יִהְיֶה ״לאֹ בָּ ם הַגוֹּיִם בֵּ רויִּין, אַתֶּ עוֹבְדִין שְׁ  שֶׁ

The Holy Blessed One said to Moses: Provide them with an answer as to why the Torah should be given 
to the people. Moses said before God: Master of the Universe, I am afraid lest they burn me with the 
breath of their mouths. God said to him: Grasp My throne of glory for strength and protection, and 
provide them with an answer. And from where is this derived? As it is stated: “God causes him to grasp 
the front of the throne, and spreads God’s cloud over it” (Job 26:9), and Rabbi Naḥum said: This verse 
teaches that God spread the radiance of the Divine presence and Divine cloud over Moses. Moses said 
before God: Sovereign of the Universe, the Torah that You are giving me, what is written in it? God said 
to him: “I am the Lord your God Who brought you out of Egypt from the house of bondage” (Exodus 
20:2). Moses said to the angels: Did you descend to Egypt? Were you enslaved to Pharaoh? Why should 
the Torah be yours? Again Moses asked: What else is written in it? God said to him: “You shall have no 
other gods before Me” (Exodus 20:3). Moses said to the angels: Do you dwell among the nations who 
worship 
 

 



הּ? כְּתִיב מָה שׁובּ: זָרָה? עֲבוֹדָה ת יוֹם אֶת ״זָכוֹר בָּ בָּ ַ שׁוֹ״ הַשּׁ ם כְּלוםּ — לְקַדְּ ים אַתֶּ ם מְלָאכָה, עוֹשִׂ אַתֶּ בותּ? צְרִיכִין שֶׁ  שְׁ
הּ? כְּתִיב מָה שׁובּ: א״ ״לאֹ בָּ ָ א — תִשּׂ ָ ן מַשּׂ ינֵיכֶם? יֵשׁ ומַּתָּ הּ? כְּתִיב מָה שׁובּ: בֵּ ד בָּ ךָ״ וְאֶת אָבִיךָ אֶת ״כַּבֵּ  וָאֵם אָב — אִמֶּ

הּ? כְּתִיב מָה שׁובּ: לָכֶם? יֵשׁ רְצָח״, ״לאֹ בָּ נאְָף״, ״לאֹ תִּ גְנֹב״. ״לאֹ תִּ ינֵיכֶם? יֵשׁ קִנאְָה תִּ ינֵיכֶם? יֵשׁ הָרָע יֵצֶר בֵּ ָּד בֵּ  מִי
דוֹשׁ לוֹ הוֹדוּ רוךְּ לְהַקָּ נֶּאֱמַר: הואּ, בָּ יר מָה אֲדֹנֵינוּ ״ה׳ שֶׁ מְךָ אַדִּ ּ וְגוֹ׳״, שִׁ נָה וְאִילּו מָיִם״ עַל הוֹדְךָ ״תְּ ָ  כְּתִיב. לָא הַשּׁ

idols that you require this special warning? Again Moses asked: What else is written in it? The Holy 
Blessed One said to him: “Remember the Shabbat day to sanctify it” (Exodus 20:8). Moses asked the 
angels: Do you perform labor that you require rest from it? Again Moses asked: What else is written in 
it? “Do not take the name of the Lord your God in vain” (Exodus 20:7), meaning that it is prohibited to 
swear falsely. Moses asked the angels: Do you conduct business with one another that may lead you to 
swear falsely? Again Moses asked: What else is written in it? The Holy Blessed One said to him: “Honor 
your father and your mother” (Exodus 20:12). Moses asked the angels: Do you have a father or a 
mother that would render the commandment to honor them relevant to you? Again Moses asked: What 
else is written in it? God said to him: “You shall not murder, you shall not commit adultery, you shall 
not steal” (Exodus 20:13) Moses asked the angels: Is there jealousy among you, or is there an evil 
inclination within you that would render these commandments relevant? Immediately they agreed with 
the Holy Blessed One that God made the right decision to give the Torah to the people, and as it is 
stated: “God our Lord, how glorious is Your name in all the earth” (Psalms 8:10), while “that Your 
majesty is placed above the heavens” is not written because the angels agreed with God that it is 
appropriate to give the Torah to the people on earth. 
 

ָּד ל מִי ה וְאֶחָד אֶחָד כׇּ בָר, לוֹ ומָּסַר אוֹהֵב לוֹ נעֲַשָׂ נֶּאֱמַר: דָּ רוֹם ״עָלִיתָ שֶׁ בִיתָ לַמָּ בִי שָׁ ֶ נוֹת לָקַחְתָּ שּׁ אָדָם״ מַתָּ כַר — בָּ שְׂ  בִּ
רָאוךְּ קְּ נוֹת. לָקַחְתָּ ״אָדָם״, שֶׁ וֶת מַלְאַךְ אַף מַתָּ בָר, לוֹ מָסַר הַמָּ נֶּאֱמַר: דָּ ן שֶׁ תֵּ ִּ טֹרֶת אֶת ״וַי ר הַקְּ  הָעָם״, עַל וַיכְַפֵּ

ין ״וַיעֲַּמֹד וְאוֹמֵר: תִים בֵּ ים ובֵּין הַמֵּ ִּ אֲמַר לָאו אִי — וְגוֹ׳״ הַחַי  יָדַע? הֲוָה מִי לֵיהּ דַּ
Immediately, each and every one of the angels became an admirer of Moses and passed something to 
him, as it is stated: “You ascended on high, you took a captive, you took gifts on account of man, and 
even among the rebellious also that the Lord God might dwell there” (Psalms 68:19). The meaning of 
the verse is: In reward for the fact that they called you mortal, you are not an angel and the Torah is 
applicable to you, you took gifts from the angels. And even the Angel of Death gave him something, as 
Moses told Aaron how to stop the plague, as it is stated: “And he placed the incense, and he atoned for 
the people” (Numbers 17:12). And the verse says: “And he stood between the dead and the living, and 
the plague was stopped” (Numbers 17:13). If it were not that the Angel of Death told him this remedy, 
would he have known it? 

 
 דברים על תנאים מדרש .9

 עושין שאין ובין מקום של רצונו שעושים בין ישראל חביבין אומר מאיר ר' א-להיכם לה' אתם בנים
 ויאמר ובנותיו בניו מכעס וינאץ ה' וירא יט( לב )דב' שנ' בנים קרואין הן הרי מקום של רצונו

 רצונו עושין שכשהן רצונו עושין שאין ובין מקום של רצונו עושין בין שהפרש אלא מהם פני אסתירה
 א-להיכם: לה' אתם בנים שנ' בנים אותן וקורא עליהן שמו מיחד הוא הרי מקום של
 א-להיכם: לה' אתם בנים שנ' בנים נקראו ישראל בני

 ה': על להתיצב הא-להים בני ויבואו היום ויהי ו( א )איו' שנ' בנים נקראו השרת מלאכי
 ישראל: בכורי בני ה' אמר כה פרעה אל ואמרת כב( ד' )שמות ת״ל חביב מהן איזה יודע איני אבל

 
 יאמין לא בעבדיו הן עבדים נקראו שרת ומלאכי מב( כה )ויק' הם עבדי כי עבדים נקראו ישראל

 ישראל בני לי כי נה( כה )ויק' ת״ל חביב מהן איזה יודע איני אבל יח( ד )איו' תהלה ישים ובמלאכיו
 עבדים:

 
 בקר כוכבי יחד ברן מזמרים נקראו שרת ומלאכי ז( מז )תה' זמרו א-להים זמרו מזמרים נקראו ישראל

 זמירות ונעים א( כג )ש״ב ת״ל חביב מהן איזה יודע ואיני ז( לח )איו' א-להים בני כל ויריעו כך ואחר
 ישראל:

 



 
 מזכירין השרת ומלאכי ד( ו )דב' אחד ה' אל' ה' ישראל שמע דברים שני אחר השם את מזכירין ישראל

 אחת עוד הכהנים עליהן יתיר ג( ו )ישע' ה' קק״ק ואמר זה אל זה וקרא דברים שלשה אחר השם את
 ה': יברכך כד( ו )במ' שנ'

"You are children to the Lord your God. Rabbi Meir says: The people of Israel are beloved, 
whether they do the will of the Holy One or whether they do not do the will of the Holy One. 
They are still called children, as it is written (Deuteronomy 32:19), 'And the Lord saw and 
rejected them, in anger with their children and daughters,' and God said, 'I will hide My face 
from them.' But there is a distinction between those who do the will of the Holy One and those 
who do not. When they do the will of the Holy One, God specially designates the Divine name 
upon them and calls them children, as it is written, 'You are children to the Lord your God.' 

The people of Israel are called children, as it is written, 'You are children to the Lord your 
God.' 

The ministering angels are called children, as it is written (Job 1:6), 'And it was the day, and 
the sons of God came to stand before the Lord.' 

But I do not know which of them is more beloved. It is taught (Exodus 4:22), 'And you shall say 
to Pharaoh: 'Thus says the Lord: Israel is My firstborn child.'' 

Israel is called servants, because they are My servants (Leviticus 25:42). The ministering 
angels are also called servants, as it says, 'He does not trust His servants' (Job 4:18), and 'In His 
servants He places glory' (Psalm 104:4). But I do not know which of them is more beloved. It is 
taught (Leviticus 25:55), 'For the people of Israel are My servants.' 

Israel is called singers, as it says, 'Sing to God, sing praises to His name' (Psalm 68:4). The 
ministering angels are also called singers, as it says, 'The stars of the morning sang together' 
(Job 38:7), and afterward, 'And all the sons of God shouted for joy.' (Job 38:7). But I do not 
know which of them is more beloved. It is taught (II Samuel 23:1), 'And the pleasant songs of 
Israel.' 

Israel mentions the name of God after two things: 'Hear, O Israel: The Lord is our God, the Lord 
is One' (Deuteronomy 6:4). The ministering angels mention the name of God after three 
things, as it says, 'And they called to one another, and said, 'Holy, holy, holy is the Lord of 
Hosts' (Isaiah 6:3).  

Priests are even great, as it says (Numbers 6:24), 'The Lord bless you.'" 

 
 

 ט' פיסקא ז' פרשה רבה דברים מדרש .10
֭נִי הה"ד וגו' משה ויקרא ד"א ּקבְּ ־תִ אִם אֲ   מִ ּ֝ ו     י֑ ֺתַרָ  אמרי? תקח אם מהו .תצ תַ֗ימִצְו
 בוגרות בת לו שיש כאדם עליכם תורתי תהי אל בני, לישראל, קב"ה אמר אחא: ר' בשם הונא רב אמר

 מקבלים אתם זכות לכם יהא אם אמרי? תקח אם מהו שמוצא. מי אצל אותה לכנוס מבקש והוא
ומַלְכֵ֣י שנאמר מנין? להם. אותה נתתי ולא לה נתאוו השרת שמלאכי תורתי אָ ב ְ֭ צ י  תֹ

 



֗֝יִת   ונּוְַת־בַּ   ִת י֝ שהלפניו רו.(סח םֽל׃) תלֵ תּ֗
תק�?ניםתהקבעליונים  לך

 
Another explanation: “And Moses called”... this is as it is written (Proverbs 2:1), 'My child, if 
you take My words and treasure My commandments with you.' What does 'if you take My 
words' mean? Rav Huna said in the name of Rabbi Acha: The blessed Holy One said to Israel, 
'My children, do not let My Torah be upon you like a person who has a grown daughter and 
seeks to marry her off to someone he finds.' What does 'if you take My words' mean? If you 
have merit, you will accept My Torah, which the ministering angels desired but I did not give 
to them. From where do we know this? As it is written (Psalms 68:13), 'Kings of armies flee, 
they flee, and the woman at home divides the spoil.' They said before God, 'Master of the 
Universe, the treasure that You have in the upper realms, You divide it with the lower realms?' 
This is the meaning of 'if you take My words': If you have merit..." 
 

 ב' פיסקא ח' פרשה רבה דברים מדרש .11
 אלא נתתיה לא לכם, נתתי התורה את לרעתכם שמא תאמרו אם הקב"ה הזאת…אמר המצוה כי

"וְֽ֭נֶעֶלְמָה שנאמר מהם. ונתעלמה לה נתאוו כמה השרת שמלאכי לטובתכם    מָה
) איוחָ֑יׇל  ּ  כח " ו   הח� ו אל    אנִסהַשָּ וֹף , ָה " ֽר תָּ    ו

      ממלהם, אמר ו:() ישעִ֔ין־הַשְֵ֙י
לאשרתכי נפאב   כם � מ        מה     ו  י ּ֚ ה֣ ּצְוָ הַזֹּ ַמִ   אָ     י

ך
"For this commandment (Deut. 30:11): The Holy Blessed One said: If you think that perhaps I 
gave you the Torah to your detriment, I did not give it to you except for your benefit, as the 
ministering angels desired it but it was hidden from them. As it is written, 'It is hidden from 
the eyes of all living' (Job 28:21), referring to angels known as hayot, 'And from the birds of 
the sky it is concealed,' referring to the ministering angels, as it is written, 'And one of the 
seraphim flew to me' (Isaiah 6:6). The Holy One said to them, 'My children, it is wondrous to 
the ministering angels, but it is not wondrous to you.' From where do we know this? From the 
verse, 'For this commandment that I command you today is not too wondrous for you, nor is it 
far off' (Deuteronomy 30:11).” 
 
12. Dr. Mika Ahuvia, ISRAEL AMONG THE ANGELS: A STUDY OF ANGELS IN JEWISH TEXTS 
FROM THE FOURTH TO EIGHTH CENTURY CE (doctoral dissertation, 2014) p74 
 
I have argued that R. Akiva's foundational statement about humanity's creation in the image of 
God may have played a significant role in the sages' attitudes toward the angels. The rabbis 
ultimately model their self-conception and self-understanding on God, not the angels, and this 
principle impacts their treatment of His divine servants. 

 


